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Marilena Andronico

The Philosopher as Anthropologist

1. Wittgenstein's interest in anthropology was not confined to Frazer's work.
He once told Rush Rhees that "the most important thing he gained from talking
to Sraffa was an 'anthropological’ way of looking at philosophical problems"
(Monk 1990, p.261). As in the preface to the Investigations he said he was be
indebted to Sraffa's criticism "for the most consequential ideas” of the book (PI
p.viii), one might conclude that Wittgenstein thought that the most consequen-
tial among his new ideas were the product of his new 'anthropological’ perspec-
tive on the philosophical questions. A special relationship between
Wittgenstein's philosophy and anthropology has indeed been acknowledged
both within Wittgenstein scholarship and by some anthropologists: Bouveresse
pointed out that "in a sense, Wittgenstein's work was anthopological through
and through” (1975, p.59), and Geertz recognized that "[anthropologists] have,
wonder of wonders, been speaking Wittgenstein all along” (1983, p.4). In this
paper, I should like to discuss the reasons of Wittgenstein's interest in anthro-
pology, and the analogy he set up between an thropology and philosophy.

2. In addition to (and not far in the text from) the notes on Frazer, the Big
Typescript contains other references to anthropological work. One of them, be-
longing to the section Philosophy, is especially significant: "Savages have
games (that's what we call them, anyway) for which they have no written rules,
no inventory of rules. Let's now imagine the activity of an explorer,
who travels through the countries of these peoples and takes an inventory of
their rules. This is completely analogous to what the philosopher does" (TS213,
p.426). From 1932 on, Wittgenstein regarded anthropological research as a
model the philosopher ought to imitate. In the same section of the Big
Typescript, he represents a philosophical question by the metaphor of a society
whose rules are not written down and whose members keep getting entangled in
confusions and errors of all sorts, while comparing his own philosophical work
to the action of one coming along from outside to "create a clear order” among
the several activities and the roles such people play (TS213, p.415). However,
the analogy is most thoroughly carried out in the Brown Book. There,
Wittgenstein's own remarks are introduced by way of anthropological fiction, as
if the philosopher's reflections on the meaning of the words we ordinarily em -
ploy resulted from an anthropologist's observation of people speaking a differ-
ent language.
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Why does Wittgenstein see the anthropologist as a model for philosophical
work? We can find two clear answers to this question. On the one hand, the
Brown Book tells us that what we are investigating are several kinds of rules
and tables which are employed both in the training and in the practice of differ-
ent language games; Wittgenstein imagines the situation in which someone vis-
its a tribe and observes their use of signs. For the researcher coming along from
outside, the rules and tables are neither instruments of the training nor of the
practice of the game, but have the function of natural laws "describing the be-
haviour” of the people of this tribe. In Wittgenstein's words, "We might say that
the table is a record belonging to the natural history of the tribe” (BBB p. 98).
The same idea had been espressed in the Big Typescript: "Indeed, the rules of
chess could be taken as propositions from the natural history of man. (As the
games of animals are described in books on natural history)" (TS213, p.408).
Thus, the anthropologist's case provides the philosopher with an example of a
descriptive attitude towards rules.

On the other hand, we read in Culture and Value: "If we look at things from
an ethnological point of view, does that mean we are saying that philosophy is
ethnology? No, it only means that we are taking up a position right outside (weit
draussen) so as to be able to see things more objectively" (CV p.37, 1940).
Thanks to the external position he occupies, the anthropologist's point of view
on the rules of the tribe's language is different from the natives': his is the best
standpoint from which to describe what happens when people are employing
signs, he can see their use of words, hence the meanings of words. To that ex-
tent the philosopher should imitate the anthropologist: he should displace his
point of view "right outside", in order to see things more objectively.

3. However, such a picture of anthropological research looks superficial and
naive on the face of it. Moreover, it appears to involve a serious error when it is
applied to philosophical work: isn't requiring the philosopher to position herself
"right outside" just like asking her to jump out of her own skin? The themes of
extraneity and the outer viewpoint are, indeed, easily misunderstood. One might
think that according to Wittgenstein the anthopologist (and, consequently, the
philosopher) could occupy a neutral, super partes standpoint, from which they
could record and objectively describe the facts, as if they had access to a view
from nowhere. This was not Wittgenstein's idea, as is made clear by the
Remarks on 'The Golden Bough’. There, he criticizes the view according to
which anthropological understanding of differences could take place, so to
speak, in a void; indeed, he makes it clear that "if Frazer's explanations did not
in the final analysis appeal to a tendency in ourselves, they would not be really
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explanations” (BFGB, p.238). The anthropologist who finds something deep
and sinister in certain practices different from her own is led to reflect on that
which gives her grounds for assuming that in these practices something deep
and sinister is really expressed (cf. BFGB, p.249); she cannot but reflect on the
relation between such practices and the assumptions she is taking for granted,
making up her own point of view. The anthropologist is represented by
Wittgenstein as forever located in a given perspective: far from keeping him
from understanding differences, this is the logical ground for the essentially
comparative activity which is his job. The difference between foreign customs
and the anthropologist's own is only made visible once the anthropologist rec-
ognizes that something in the foreign customs is connected, or could be con-
nected with customs that are his own, locally. Thus, according to Wittgenstein,
the anthropologist should look for, or even make up cases similar to a given
case (cf. Moore 1959, pp.315-316), with the aim of constructing sequences of
examples in which what had once seemed utterly meaningless or preposterous
may now appear "natural” or "plausible”. That the anthropologist's viewpoint is
"external" does not involve that he must give up the system of rules on which
his investigations are based; on the contrary, it makes it possible for him to
bring it out by contrasting it with the system (the tribe's) he is investigating.

4. In the philosopher's case as well, the demand to locate one's viewpoint
"right outside" simply coincides with the indication to look for the proper point
of view from which his essentially comparative research is to be carried out:
this being the only kind of research allowing the philosopher to bring to light
the rules which determine the use of ordinary words without having to give up
the point of view of ordinary language. Indeed, the philosopher is not compar-
ing customs but uses of words, both real and (logically) possible - the only
method by which we can make the rules stand out which we do in fact follow
whenever we employ the words we do in fact employ. Thus Wittgenstein is not
demanding that the philosopher gets rid of her own concepts, but that she be-
comes aware of them. Should we then conclude that there is no difference be-
tween the philosopher and the anthropologist? Of course there is a difference.
That the philosopher's viewpoint is placed right outside does not entail that
"philosophy is ethnology", says Wittgenstein. For the philosopher (but not the
anthropologist) is a native of the system of rules he is investigating. Therefore,
his work can be characterized as non-empirical and reflexive: it is not part of his
job to submit his remarks to the natives' judgment, rather, it is up to him to rec-
ognize the several language uses that are brought to light by his analysis.
Philosophical problems, says Wittgenstein, "are of course not empiricals prob-
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lems; they are solved, rather, by looking into the workings of our language, and
that in such a way as to make us recognize those workings: in despite of an urge
to misunderstand them. The problems are solved, not by giving new informa-
tion, but by arranging what we have already known."(PI 109) The philosopher,
like any other native of a linguistic community, has acquired his own language
by way of a training allowing him to master a range of techniques that make it
(logically) possible for him to carry out a number of activities, such as counting,
reading, hoping, thinking etc. If, however, he is required to talk about the mean -
ing of 'count’, 'read’, and so forth, he is no less prone than everybody else to get
entangled in his own language, and equally unable to find his way among the
great variety of rules and circumstances for their application which, however,
he had once acquired in all their subtlety. It is the task of philosophical analysis
to retrieve -i.e. to find and recognize- the proper description of what is going on
when certain words are used. The philosopher-anthropologist Wittgenstein en-
visaged can play both the role of a researcher analyzing a given language use
from a distance, and the role of the native certifying the relevance of such an
analysis.
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Four Types of Causal Explanation

No, this article is not about the traditional quartet of types of causes in phi-
losophy, first, as constant or necessary conjunctions among appearances, sec-
ond, as Divine intervention or Divine Providence, third, as Aristotle's four kinds
of causes, and fourth, as laws, principles, or universals. Nor is it about differ-
ences between proximate and basic causes or causes as links in a chain. Nor is it
about causal explanation in terms of theories such as hypothesis, deduction, and
verification or falsification. Nor does it discuss "covering law theory”.! But
then, what is it about?

This article focuses on four kinds of causal explanation which seem to be
most conspicuous in historical and cultural science but which are actually used
by scholars and researchers in all fields and which appear to be rather common
in everyday life as well. In a sense, we all use and know them, but we rarely
think about them, and as philosophers we tend to overlook them so much that
an article such as this in its brief and modest way could well be needed to re-
mind us while refreshing our understanding.

The first kind of causal explanation is what I tend to call "differential expla-
nation”. It is so simple and obvious that it escapes wide recognition for that very
reason, that is, we take it for granted. When something happens which is differ-
ent from what we expect to happen, it is natural to look for the most important
differential factor or variable, and if we think we find it, it is common to call
that the cause, primary cause, or major causal factor for the unexpected or un-
desired result.

If a car unexpectedly coughs, shakes, and stops, a passenger may well won-
der "Did we run out of gas?". If we check the gas tank and it is empty, then it is
natural to think that the primary cause for the car unexpectedly stopping was
lack of gasoline. But while this kind of physical explanation is a type of differ-
ential explanation, most people would probably go further and give what might
be called a historical, cultural, or even humanist type of differential explanation,
to whit: "Someone forgot to buy gasoline!" That is, the physical explanation is
subordinated to an explanation based on human behavior or intent, or the lack

! Perhaps the best book to help clarify the above types of causes and causal

explanation would be Mario Bunge, Causality and Modern Science, Third Revised
Edition, Dover' New York, 1979.
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of proper behavior or intent.

The next three types of causal explanation while presupposing what we have
called differential explanation all emphasize the human role, and all are very
prominent in much historical and cultural explanation. If the word "explanation”
simply means clarification, then description can also be a form of explanation.
A sound answer to a what or how question may be just as "explanatory” as the
answer to a why question. But by causal explanation, let us mean more than
mere clarification or answer to a what or how question. Let us mean an answer
to a why question which will satisfy most reasonable people. Why did the car
stop? Physical answer: "Because it lacked fuel." Humanist answer: " Because
someone forgot to buy gasoline."

Admittedly, we have limited our understanding of causal explanation here to
situations where either the expected did not happen or the unexpected did, but
on reflection, I think that almost all readers will admit that this can include the
majority of problems, since apart from physical science we rarely ask why
something expected to happen did happen. We simply take it for granted.
Furthermore, if the answer to a why question is often identical with or very
similar to the answer to a how question, as often happens in physical science,
there is some suspicion that the answer is not entirely satisfactory as an expla-
nation or causal explanation. This is largely because, an answer which ignores
the possibility of human intervention so often ignores the major causal variable
as most people, especially in the historical and cultural sciences, understand it.

The second major type of causal explanation for an unexpected result is of -
ten called "challenge-response explanation” (which should not be confused with
"stimulus-response explanation” which is still employed in aspects of behav ioral
psychology). Bias has developed against challenge-response explanation in part
because the often speculative historian Arnold Toynbee employed it, but in the
real world it is ubiquitous and dwarfs the theories of any particular exponent of
it. We all employ it, even people who reject free will and self-determinism!

To give an example, let us ask a question which interests virtually all histori-
ans and cultural scientists: Why did Rome fall (meaning the Western Roman
Empire)? Some scholars insist that the challenge was too strong and no re sponse
could have overcome it, that is, as if the challenge were the primary cause.
Other scholars, who look at the mediocre emperors in the East and West at the
time and their practice of killing their best generals (i.e. Stilicho and Aé&tius)
think that a proper response, i.e. one which was truly responsible, could have
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defeated the challenge and saved the Empire.? A basic causal assumption by the
latter group of scholars is that human beings can control social, economic, and
physical variables much better if they would use their best understanding in a
responsible way.

The third type of causal explanation emphasized in this paper seems to be
presupposed by the second type. That is, challenge-response explanation,
whether it focuses on the challenge or the response as the major variable for an
unexpected or unwanted result, seems to rest on means-end reasoning, some-
thing emphasized by John Dewey > and which might best be classified as means -
end logic. But just as challenge-response explanation should be carefully distin-
guished from stimulus-response explanation, so means-end logic like human in-
tent itself should be carefully distinguished from appeal to so-called teleology
or final causes. Human intent or volition seems to act as an efficient cause in the
human mind or brain, whereas alleged purposes in nature or history act as final
causes, if they indeed act at all. Means-end reasoning or logic is normally
thought of as a mental process and like all processes is thought to force, pres-
sure, or influence. As a cause it has an effect. And as an effect it was forced,
pressured, or influenced to happen. Free will in this context would not mean
uncaused willing but willing to follow our best understanding, as if all other
willing were "slavery to the passions” or the result of ignorance or prejudice. At
least in history and cultural science, means-end logic and a reasonable theory of
free will are widespread, even if many people in the physical sciences and nu-
merous philosophers are reluctant to accept this approach, which they have so
often frowned upon as "mentalism" or "psychologism”. But in practice even
most opponents use means-end logic and explanation!

Generally speaking, human response to a challenge serves as a means to the
end of meeting or overcoming the challenge, and the adequacy of the means or
response is often judged both by moral considerations and by its success in tri-
umphing over the challenge. The means or response is seen most commonly as
the major causal factor in those challenge-response cases where the challenge is
viewed as vulnerable. When the challenge is regarded as incapable of being re-
sisted as if its success or triumph were inevitable or "fated to happen", then re-
sponsible behavior and means-end logic tend to be viewed in a radically differ-

For more information on the problems of the Roman Empire see Edward Gibbon,
The Decline and Fall of the Roman Empire, seven volumes, AMS Press: New York,
1974.

See John Dewey, Reconstruction in Philosophy, Enlarged Edition, Beacon Press:
Boston, 1968.
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ent way. The "wise" response of the defeated is then presumably to adjust, for-
give, or somehow acquiesce. The most critical variables tend to be what one
means by possibility and probability, how strongly one views human potential
to become a significant causal variable, and how one views the respective mer-
its of resistance versus acquiescence.

The fouth major type of causal explanation presupposes all the other three:
differential explanation, challenge-response explanation, and means-end expla-
nation. By exposing the frequent inadequacy of traditional physical explanation
(not its falsity), it can also perform a prominent role not only in historical, cul-
tural, and humanist science, but in helping to exemplify a certain explanatory
superiority in these fields over most law-based and other types of general or
idealized physical explanation, a superiority grounded on greater informative-
ness about a real, non-idealized situation of high current concern to some par-
ticular people.

Let us call this approach "extend-the-question explanation” while fully rec-
ognizing that it does not include all extensions, but a rather restricted type. As
usual, let us start with an example. If a physics professor holds two iron balls,
one in each hand, and drops one, and he asks the question "Why did the ball
fall?" he may want to hear as an answer "Because of gravity" or "Because of the
law of gravitation", but some bright students in the audience particularly if they
are historians, humanists, or have done work in the cultural sciences will be in-
clined to extend the question from "Why did the ball fall?" to "Why did one ball
fall and the other not?" or even "Why did one ball fall and the other not, even
though both were subject to the law of gravitation?" The natural humanist an-
swer would be: "One ball fell because you let it go, and the other did not be-
cause you kept holding on to it for reasons which we do not yet understand.”
The latter answer includes the simplistic physical answer as largely part of the
question or problem, and concentrates on a much more informative answer
which focuses on the psychology of the physicist as if he probably intended to
drop one and hold onto the other ball and that intent were the most important
causal variable, even though we don't yet know why he intended to do what he
did.

Since all or virtually all questions which appear to seek a physical or law -
based answer are subject to this type of extension, one can easily see how histo-
rians, humanists, and those in the cultural sciences can trivialize physical ex pla-
nation by adding these extensions to their questions. We can trump physical
explanations by explaining whatever happens or doesn't happen by the presence
or absence of human intervention. Physical laws are idealized in that they only
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take a limited number or types of variables into account and never seem to take
the possibility of human intervention into account. This limitation means that
explanation is always possible based on what has been excluded, especially
human behavior. "Why is the iron pole over there rusty?" A physical explana-
tion might well clarify how oxides are formed, but the humanist answer tends to
be more informative for most people most of the time: "Because someone left it
out in the rain.”

Everything which happens in the physical world can be said to happen "be -
cause” people failed to intervene to prevent it from happening. And since hu-
man beings have vastly increased their power to influence nature in the last few
centuries through the introduction and control of water power, steam power,
electric power, oil power, and atomic power this kind of humanist explanation
seems to be becoming more and more frequent.

But in terms of the larger picture, what and how description are still much
more commonly used both in science and everyday life than when attempting to
understand, rare, unexpected or other results by means of why explanation. The
practical value of questions and answers depends largely on the primary inter-
ests and concerns of the people who ask and answer them. To that extent they
are "subjective”, but this in no way reduces their value for those people. But
most people are not deep problem-seekers and are not inclined to try to explain
everything or even most things by what people fail to intervene to stop. Such
explanation may be possible for almost everything, but it rarely answers what
most people especially in the physical sciences are most concerned with. It may
seem to them to be a mere artefact of science as a process and as such unrelated
to the primary end-goals of science.

The four types of why explanation described above rarely find their way into
textbooks because most textbooks prefer to "explain” results which turn out
"correctly", clarification which largely or often reduces most why explanation to
how description. Explaining why something appears to go wrong naturally
seems to focus on variables more than laws and often on what people should or
should not have done, but this humanist approach seems to conflict with widely
held views that the primary goal of science is to discover laws and that scientific
laws are causes, determine causes, or can even replace causes. This divergence
in perspective is clear to many scholars in disciplines such as history which
concentrate on non-idealized particulars but seems less obvious to people in
those fields where generalization and idealization are emphasized more strongly
and are placed in a more positive light. Nevertheless, useful ways of explaining
odd, unexpected, or undesired results can sometimes be very important or even
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crucial, and all scientists, scholars, and philosophers could probably benefit

from more understanding of them. 4

Dr. John Blackmore
5-1-33-1012 Tsurumaki
Setagaya-Ku,

Tokio 154

Japan

4 For a more extended treatment of the issues discussed in this paper see the author's
forthcoming book: Humanist Science and Foundation Theory, 1995 or 1996.
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The Story and the Map: Two Ways of
Managing Knowledge

1. Future is no longer what it was

The future is no longer what it was, said Ray Bradbury. I think that some
philosophical explanation of this sentence could be useful for history and social
sciences.

The future is no longer what it was because future is no longer the only and
legitimate heir of that time which has unified the aspirations of men, and which
we call history.

Revolutions and ideologies have provided our societies with a set of
institutions with such an overarching ethical sense that individuals are relieved
of their moral duties!. However this set of institutions has not provided an uni -
fied meaning for life for all human groups making up our societies. We talk
about this substitution of collective ethics for individual ethics by naming it
postmodernism, and we relate it to multiculturalism.

Anthropologists talk about a "local knowledge", which corresponds to a
“particular future"?, and sociologists, are worried about the functioning of in-
stitutions, about those congregations where individuals gather and they feel sol-
idarity3.

In discourses delivered during the Enlightenment we can replace the word

"future" with the words "state" and "institutions". Then we realize that the
meaning of these discourses does not change, rather it gets clearer. In this way
we can confirm that crises of the state, of institutions or even of modem soci-
eties can be described as a reprivatization of the future. I think this reprivatiza-
tion of the institutions and of the 'future’' indicates that paleolithic traits are be-

ing revived.

Lipovetsky, G., 1992, Le crépuscule du devoir. L' Ethique indolore des nouveaux
temps démocratiques, Paris, Gallimard.

Geertz, C., 1983, Local knowledge. Further essays in interpretative anthropology,
New York, Basic Books.

3 Bellah, R.N., 1991, The Good Society, New York, Alfred A. Knopf.
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2. The new paleolithic

The transition from paleolithic to neolithic takes place when several factors
come together, of which handbooks usually mentions this three: 1) urban set-
tlements, 2) systems of food production and 3) writing.

Ernest Gellner, using Karl Jaspers' terminology, calls the paleolithic the
pre-axial age *, and the neolithic the axial age, and he assumes that in the for mer
age there was a marked resemblance to the world we currently know as
postmodernism.

I believe the followers analogies can be pointed out:

1) Currently, cities have not disappeared but they are fading, and in some
places difference between a rural and urban milieu has been completely erased.
An architect such as Le Corbusier still hoped in the period between wars to
build 'the city of the future'. However in 1970" another architect, Aldo Rossi,
claimed that the task of urbanism was to build 'pieces of cities'>.

2) Regarding economy, the greek polis, the Roman empire and later modern
nations share an infrastructure by which population became bound to the terri-
tory. Such a infrastructure has been maintained until the current wellfare state,
which in some aspects presents somes traits similar to those of the slavery
economy (e.g., it manages more than 50% of GDP, it provides housing, food
and clothes, in addition to education, health care, infrastructure for transport,
pensions, etc.).

Nevertheless, the contemporary wellfare state seems unable to endure its
own weight, and the principle of change at work in industrial revolution is lead -
ing again to the key factor for transition to the postmodern state: reprivatization.

3) There remains the 3th analogy. The invention of writing enabled societies
to store large amounts of information. From that, we can suppose that current
incommunication, individualism and rootlesness mean something like deinvent-
ing writing.

We can suppose users of writing belong to a tribe like any other. We can
suppose they have trouble with internal communications. We can suppose peo-
ple reading and writing books are a small and irrelevant group from the point
of view of economic and political power:because from such a point of view
there are now more important non-alphabetic media.

All that not necessarily amount the deinvention of writing but demonstrates
its increasing marginality. Moreover, we can declare that today there are so

4 Gellner, E., 1992, Posmodernism, reason and rcligion, London, Routledge.

Rossi, A., 1966, L'architettura della citta, Padova, Marsilio.
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many media, so different and so avalaible, which no longer determine the way
of life of any tribe, and that each individual shapes his own world.

We can suppose it is almost impossible to say something everybody will un-
derstand in the same sense, that is in the correct one. We can suppose that the
tower of Babel is falling down again, and we are tuming back to the
palelolithic lack of a public realm.

3. Cartographic categories

If these analogies are well drawn we can understand why Ray Bradbury as-
serts that the future is no longer what it was and why Clifford Geertz makes use
of so many geographic and spacial metaphors. We can also imagine that the in-
frastructure of thought has changed and that in the new paleolithic age the spa-
cial cateories and schemes will prevail over the temporal ones.

That would oblige us to ask again what does thinking mean ('Was heisst
denken') and how are categories determined.

Kant said that 'schemes are determinations of time made a priori according
to rules which according to the order of categories refer the following aspects of
time: series, content, order, and finally conjunct, all of them related to the to-
talilty of possible objects'®.

It can happen that the different kinds of reality and ways of expression
(genera of being and of saying) are best caught with temporal schemes contain-
ing a lot of epic and history, but not by those lacking a sense of history or
epic.

Maybe when epic and history are missing, or in insufficient supply, rela-
tions among different genera would be better grasped by metaphor and analogy
(according to ethic and aesthetic evaluations which serve as acts of the reflect-
ing judgement).

All of this can be expressed also by saying that transcendental deduction of
the categories appears now much more insufficient. Perhaps we cannot know
whether all genera and categories have been truly and completely discovered,
whether or not we lack any, and perhaps we can never reach a perspective that
will allow us to know for sure.

Regarding this problem Geertz quotes this passage from the beginning of
Philosophical investigations of Wittgenstein:

'Ask to yourselves if our language is complete, if it was before the symbols
of chemistry and infinitesimal calculus were added to it, because those are, in-

6 Kant, 1., 1781-1787, Kritik der reinen Vernunf, B 184-185, italics of Kant.
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deed, so to speak, the suburbs of our language. (And how many houses are
needed before a city starts to be a city?). Our language can be conceived of as
an old city: a labyrinth of little square and streets, of old and new houses, and
of houses with additions from different epochs, and all of them surrounded by a
lot of modemn districts, straight streets and standard house'”

‘When the great avenues of the city and the highways of history are over, end
in order to get other places and to know other things, the mecans becomes sto-
ries and maps of the forest's paths ("Holzwege").

Jacinto Chosa

Department of Philosophy
University of Sevilla

Avda. San Fransisco Javier, s/n
41005 Sevilla

Spain

7 Wittgenstein, L., 1953, Philosophische untersuchungen, § 18.
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Ewa Czerwinska

Max Adlers Stellung im Streit um den Status
der Geisteswissenschaften

1. Einfithrung

Ein geschitzter und bekannter Philosoph unter den Austromarxisten war
Max Adler, von daher haben seine Erkenntnisse zur Frage des philosophischen
Gehalts der Marxschen Theorie eine grofle Bedeutung fiir die Erforscher des
philosophischen Denkens der einschldgigen Stromung. Quellen der
theoretischen Inspiration Adlers lassen auf breite Interessengebiete schlieBen: er
kannte ausgezeichnet das Erbe der klassischen deutschen Philosophie, war bele -
sen in den Werken Kants, Fichtes und Hegels; verfolgte mit groler Aufmerk-
samkeit die Leistungen der Neukantianer, insbesondere der Marburger Schule;
eine auBerordentliche Achtung brachte er vor allem Hermann Cohen entgegen;
studierte Werke der Klassiker des Marxismus sowie machte sich mit der Rezep-
tion ihrer Gedanken in den Arbeiten von E. Bernstein und K. Kautsky bekannt.
Um das Bild zu vervollstindigen, sei hinzugefiigt, daB sich in dem Schaffen von
Adler eine wegbereitende Rezeption der Philosophie E. Husser! findet. Philoso-
phische Interessen Adlers entschieden iiber die Form seiner Konzeption, sie
entsprang namlich seiner Reflexion iiber das Werk der genannten Autoren. Von
den Polemiken iiber den philosophischen Gehalt des theoretischen Schaffens
von Marx inspiriert, erginzte er sie um die auf den Kantschen Voraussetzungen
basicrende Epistemologie und den Transzendentalismus, weil er dies fiir eine
Moglichkeit hielt, eine Version des Marxismus herauszuarbeiten, die sowohl
die Beschriankungen der Neukantianer, der Revisionisten des Marxschen und
marxistischen Denkens (vor allem des orthodoxen) sowie den klassischen Kan-
tianismus liberwinde. Er glaubte, seine Theorie gehore vollstiandig der strikten
Marxischen Tradition an, und konnte die Skepsis, die seiner Vision des Mar-
xismus von Vertretern der marxistischen und biirgerlichen philosophischen
Stromungen entgegengebracht wurde, nicht begreifen.

Um die grundlegende Absicht Adlers zu erkennen, mufl man den Leitfaden
seiner Studien {iber den Marxismus und seiner Arbeit an der eigenen Konzep-
tion finden. Er entwickelte sich aus dem Protest gegen die szientistisch-positivi-
stischen und naturalistischen Interpretationsweisen der Theorie Marx‘, verbrei-
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tet von den Marxisten der II. Internationalen, mit Kautsky und Plechanow an
der Spitze. Adler widersetzte sich besonders heftig der Tatsache, dal} die Eigen-
art des natiirlichen und des gesellschaftlichen Daseins auBler Acht gelassen und
die Methodologie der Geisteswissenschaften der der Naturwissenschaften ange-
glichen wird, und daf} soziale Phinomene naturalistisch aufgefalt werden.
Seine Widerrede traf auch die kontemplative Sicht des geschichtlichen Prozes-
ses und die Eliminierung daraus aller Wertung, die Reduzierung der Rolle des
Subjekts in der Geschichte. Vorwegnehmend muf} jedoch von einer vereinfa-
chenden Einordnung der theoretisch-philosophischen Haltung Adlers gewarnt
werden. Die Hauptschwierigkeit in deren Einschatzung resultiert daraus, daf
der Austromarxist, der in seinen Werken am Positivismus, Machismus,
Neukantianismus Kritik libte, stillschweigend viele der von diesen Richtungen
formulierten Prinzipien iibernahm. Der mit vollem BewuBtsein beabsichtigte
Vemmittlungscharakter der Position von Adler war eine Folge streng bestimmter
Bedingungen. Zum einen, der Aufgabe, die sich der Autor gestellt hatte: er
wollte den Marxismus als Naturalismus (im Gegensatz zu den Badenern) und
als Antinaturalismus (im Gegensatz zu dem Positivismus und orthodoxen Mar-
xismus) verteidigen. Zum anderen: der kulturellen Lage, in der sich der Mar-
xismus um die Wende des 19. und 20. Jahrhunderts befand. Sie zwang nédmlich
die Notwendigkeit einer Konfrontierung seiner Behauptungen und Thesen auf
der Ebene der Theorie und Ideologie mit den dominierenden bzw. noch einfluf3-
reichen Stromungen auf - vor allem mit dem Neukantianismus.

Der Neukantianismus setzte sich gegen den Empirismus und Positivismus
als theoretische und methodologische Haltungen und bedeutete, wie L. Kola-
kowski schreibt, einen “Versuch der Rehabilitierung der Philosophie gegen die
szientistische Orientierung des Positivismus“ !. Dieses Urteil scheint nicht
vollig berechtigt. Man bemerke nidmlich die - trotz der programmatischen Op-
position zum Positivismus - gemeinsame Voraussetzung des Neukantianismus
und des Positivismus: den Szientismus mit seinem Appell um Vertrauen zu ei-
ner als Beschreibung und Tatsachenfeststellung verstandenen Wissenschaft, ei-
ner Wissenschaft, aus der jegliche - sowohl spekulative wie auch materialisti-
sche Metaphysik entfernt wurde. Unter dem Einfluf3 des Szientismus nahm der
Neukantianismus eine auf dem epistemologischen Neutralismus von wissen-
schaftlichen Behauptungen sowie der Heteronomie von Tatsachen und Werten
basierende Forschungshaltung ein.

1 L. Kolakowski: Die Hauptstromungen des Marxismus, Bd. 11, Paris 1975, S 253
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Jene dem Positivismus und dem Neukantianismus gemeinsame szientistische
Perspektive bestimmte die Rezeption des Marxismus und die Jahrhundertwende
vor. Sie beeinflusste die Interpretationen, die das System von Marx auf eine
Wissenschaft der gesellschaftlichen Entwicklung, eine soziologische Theorie
sozialer Erscheinungen, fern von aller Wertung, reduzierten, ihm derart den Sta-
tus einer komplexen Weltversion absprechend. Jenen Auslegungen widersetzten
sich die Austromarxisten, hauptsdchlich M. Adler, aber auch O. Bauer und K.
Renner. Es sei offen gesagt: Die Opposition der Austromarxisten hatte ein spe -
zifisches Antlitz. Bei Bauer und Renner ging sie iiber Wortdeklarationen nicht
hinaus - ihre Version des Marxismus unterlag tiefgreifenden naturalistischen
Verzerrungen, infolge derer er eher zu einer Natur- als Sozialwissenschaft
wurde. Schwerer fillt es dagegen - wie schon angedeutet - die Haltung M. Ad-
lers, des Hauptdenkers des Austromarxismus, unmif3verstiandlich zu beurteilen.
Es iiberwiegen darin antinaturalistische und antipositivistische Tendenzen, die
sich in dem hartnéckigen Streben, die reine Empirie zu iiberwinden, in der Su-
che nach dem Sinn und Wert in der Welt der Tatsachen , in der Betonung der
Eigenart der Natur und der Gesellschaft (der Natur- und der sozialen Phéino-
mene), in der Herausstellung der Rolle der Subjektivitit im historischen Prozef3
manifestieren. Viele Urteile Adlers iiber den Gehalt philosophischer Lehre von
Marx wurden jedoch vom Szientismus inspiriert - d.h. identifizieren des Mar-
xismus mit einer empirischen Wissenschaft, in der der philosophische Materia-
lismus und die materialistische Dialektik keine Daseinsberechtigung haben.

Die sich auf das Erbe der klassischen deutschen Philosophie berufende
austromarxistische Konzeption der Umformierung der Marxschen Thoerie 16ste
schon bei den Zeitgenossen viele Kontroversen aus. Der Beurteilungsgegen-
stand dieses Artikels ist nur die ausgewidhlte Thematik: dic austromarxistische
Modifikation der theoretisch-philosophischen Grundsitze des Marxismus, die
die Verteidigung des wissenschaftlichen Charakters des Marxismus als einer
Geisteswissenschaft umfasste.

2. Der Streit um den theoretischen Status der
Geisteswissenschaften

In seiner Arbeit “Kausalitdt und Teleologie im Streite um die Wissenschaft™
(1904) gegen die These von der “Krise des Marxismus* opponierend gab Adler
zu, daf} im Lichte der Kritik der Neukantianer die theoretischen Grundlagen des
Marxismus Umformulierung und Vervollkommnung verlangen. Er bemiihte
sich an erster Stelle darum, jene Unzuldnglichkeiten seiner Theorie zu beseiti-
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gen, die seiner Meinung nach filschlicherweise den Gedankengang von Marx
mit der materialistischen Metaphysik von Engels und Lenin zu einem philoso-
phischen System integrierten und den Boden fiir naturalistische Vereinfachun-
gen des ersteren schufen. Adler erorterte in seinen Uberlegungen die Fragen,
die den Gegenstand der Debatte der Neukantianer abgaben: die Frage des Wis-
senschaftsstatus, das Verhilinis der Natur- und Gesellschaftswissenschaften,
der Erkenntnistheorie der Gesellschaftswissenschaften, das Verstindnis der
Normativitit.

M. Adler wollte beweisen, dal3 der Marxismus als Theorie der sozialen Vor-
ginge eine Wissenschaft ist, die sich auf genauso sichere Grundlagen wie die
Naturwissenschaften stiitzt und wie sie in der kausalen Erklarungsweise griin-
det. Eine analoge Stellung zu Adler im Bezug auf den Status der Theorie von
Marx nahm O. Bauer ein. Der Gegenstand ihres Streites mit den Vertretern der
Badener und zum Teil der Marburger Schule war die methodologische Beson-
derheit der Gesellschaftiswissenschaften und die Legitimitit der teleologischen
Auffassung der Humanistik. Sowohl Adler als auch Bauer bemerkten mit Recht,
daf} der von den Neukantianern initierte sog. antipositivistische Umbruch den
wissenschaftlichen Charakter des Marxismus in Frage stellt, dessen Kern in der
Voraussetzung der kausalen Determinierung der gesellschaften Phinomene
liegt2. Thre Kritik war hauptsichlich gegen die Behauptungen von R. Stamm ler,
W. Dilthey, H. Rickert, W. Windelband und gegen die durchgefiihrte Enteilung
der Wissenschaften in nomothetische und idiographische Wissenschaften. Sie
hatte zum Ziel, die Eigentimlichkeit und Andersartigkeit der Natur- und
Gesellschaftswirklichkeit aufzuzeigen, und zwar nicht in Anlehnung an
neukantische Trennung von Sein und Sollen, sondern durch die Annahme an-
derer Kausalitétstypen als Voraussetzung der Klassifikation der Wissenschaf-
ten.

Die Badener Auffassung fiihre unmittelbar zur Placierung des Marxismus im
Rahmen der humanistischen Wissenschaften, die wertbezogen konstituiert wa-
ren. Adler betonte zwar die Verdienste der Neukantianer bei der Wiederherstel-
lung der Bedeutung der menschlichen Aktivitit und beim Beziehen der men-
schlichen praktischen Titigkeit auf die Welt der angenommenen Ziele und
Ideale; er konnte jedoch nicht den Gebrauch akzeptieren, den die Neukantianer
von der Trennung von Sein und Sollen und von der Ablehnung der kausalen

Dieser Gedanke taucht in den meisten Arbeiten von Adler auf: u.a. Kausalitdt und
Teleologie im Streite um die Wissenschaft 1904, Marxistische Probleme 1913, Die
Staatsauffassung des Marxismus 1922, und in den Arbeiten von O. Bauer: Das
Welthild des Kapitalismus 1924, Die Geschichte eines Buches 1908
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Erklarung der gesellschaftlichen Erscheinungen machten. Er sah dabei, daf} die
Ideen, die Welt der Werte fiir die Neukantianer Postulate des Verstandes, reines
Sollen blieben, und dafl die objektive Wirklichkeit nur einen Hintergrund fiir
ihre Theorie bildete.

Adler wollte den rationalen Charakter des Marxchen und Engelschen Sy-
stems beweisen. Die Verteidigung des Marxismus als einer “reinen Wissen-
schaft* hatte die Aufgabe, die Thesen des historischen Materialismus rechts-
kréftig zu machen und ihnen gemiB3 dem Kantschen Gebot den Status einer all -
gemeingiiltigen und sicheren Wissenschaft zu verleihen. Eine tiefere Analyse
der austromarxistischen Konzeption des wissenschaftlichen Wissens wird, wie
es scheint, erméglichen, den von Adler und indirekt Bauer représentierten
Standpunkt im Streit mit dem Neukantianismus um den Platz des Marxismus
als einer Gesellschaftswissenschaft im System der Wissenschaften zu erkldren
und gewisse Beriihrungspunkte zwischen diesen beiden Systemen zu bestim -
men.

Die Austromarxisten betrachteten den Marxismus als “reine Wissenschaft*,
was eng mit ihrer Konzeption des wissenschaftlichen Wissens verbunden war.
Unter dem Begriff “Wissenschaft* verstand Adler kausale Erkenntnis der
Seinszusammenhiinge 3, wihrend Bauer das Hauptmerkmal der Wissenschaft im
Streben nach der Widerspiegelung der objektiven Dingzusammenhinge sah.
Die Wissenschaft soll Beschreibung, Ordnen der Erfahrung sein®. Adler be-
tonte, dall der Denktyp in der modernen Wissenschaft einen kausalen Charakter
tragt und setzte den Wert der wissenschaftlichen mit dem der kausalen Erorte-
rungen gleich. In dem Begriff “wissenschaftliche Erfahrung versuchte er den
Standpunkt des Empiriokritizismus mit dem des Kantianismus in Einklang zu
bringen; und so konstatierte er nach Mach, daB die wissenschaftliche Erfahrung
nur okonomische Anordnung der Alltagserfahrung ist; in Ankniipfung an die
Kantsche Philosophie nahm er an, daB} die apriorischen Prinzipien der Vorstel-
lungensverbindung, die die Voraussetzung ihrer Objektivierung sind und die
Wissenschaft ermoglichen, die Erfahrung in sich selbst einschlieBt. Die kon-
krete Ganzheit, die die Wissenschaft bestimmt, ist ein Begriffsgebilde, eine
Verstandeskonstruktion. Dieses Primat des BewuBtseins gilt in aller Wissen-
schaft - die Natur kann nur dank der formalen DenkgesetzmiBigkeiten Untersu-
chungsobjekt sein. Neukantianischer Provenienz war Adlers Feststellung, daB3

3 M. Adler: Das Ratsel der Gesellschaft. Zur erkenntniskritischen Grundlegung der

Sozialwissenschaft, Wien 1936, S. 18
O. Bauer: Marxismus und Ethik, in Austromarxismus. Texte zu ldeologie und
Klassenkampf, Frankfurt am Main 1970, S 59-61, Marx und Darwin, ebenda, S. 195
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die Wissenschaft die Ergebnisse der Erkenntnistheorie nicht rechtskriftig ma-
chen kann, weil die epistemologischen Thesen der wissenschaften Reflexion
vorangehen. ¢

Unter dem Einflu} des Neukantianismus sprachen Adler und Bauer der Wis-
senschaft die Wertungsfihigkeiten ab. Adler betonte, daf3 die Wissenschaft das
Vorhandensein der axiologischen Sitze nicht zur Kenntnis nimmt, weil ihr logi-
scher Charakter Uberwindung des methodischen Subjectivismus beinhaltet.
Adlers Standpunkt gegeniiber der Frage der Wertung in der Wissenschaft teilte
O. Bauer. In der Bauerschen Auffassung taucht zusitzlich der Gedanke auf, daf3
die Wissenschaft jeden konkreten Fall als Erscheinungsweise des Gesetzes un-
tersucht. Es war der vom Gebiet der Naturwissenschaften auf alle Wissen-
schaftsformen iibertragene nomothetische Standpunkt.

Die Anwendung der Kantischen Grundsitze fiihrte die Austromarxisten zur
Erorterung des Marxismus als einer empirischen Wissenschaft, einer nach dem
Muster der Naturwissenschaften aufgefaiten Soziologie. Der Marxismus war in
dieser Form eine Gesellschaftswissenschaft allein durch das Beziehen seines
Untersuchungsobjektes auf die menschliche Welt und die wissenschaftliche
Theorie der Gesellschaftserscheinungen, die er in ihren kausalen Zusammen-
héngen untersucht, wobei beriicksichtigt wird, daf diese Relation unter Mitwir-
kung der denkenden, bewuBten Menschen zustande kommt>. Adlers Standpunkt
teilte O. Bauer. Auch fiir ihn war der Marxismus eine rein kausale Wissenschaft
von der Entwicklung der menschlichen Gesellschaft®. Die von Adler und Bauer
angenommene szientistische Perspektive bestimmte den Denkhori zont, bei dem
der Marxismus als eine Wissenschaft von den auf dem Kausalprinzip
gegriindeten Entwicklungsgesetzen der Natur- und Gesellschaftswirk lichkeit,
als eine wertungsfreie Wissenschaft verstanden war.

Man konnte irrtiimlich meinen, da3 Adler in dieser Interpretation abermals
naturalistischen Deformationen unterlag und die Spezifik der menschlichen
Welt auler Acht lie. Wenn er konsequent sein mochte, miite er die Einschlie -
Bung der marxistischen Theorie der Gesellschaftsentwicklung in der Struktur
der Naturwissenschaft befiirworten. Es wiirde das wichtigste Postulat seiner
Theorie - die schopferische Rolle des Menschen beim Kreieren und Realisieren
der Ideale und Werte - in Frage stellen. Er unternahm einen komplizierten Ver-
such, den Gesichtspunkt des Naturalismus mit dem des Antinaturalismus zu

5 M. Adler: Grundlegung der materialistischen Geschichtsauffassung, Wien 1964, S

30
O. Bauer: Die Geschichte eines Buches, in: O. Bauer: Eine Auswahl aus seinem
Lebenswerk, Wien 1961, S 188
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versohnen - tief liberzeugt, daf er nicht nur Unklarheiten zu vermeiden erlaube,
denen selbst Marx nicht auszuweichen vermochte, sondern auch Mif3verstidnd-
nisse der neukantianischen Methodologie klarlege. Seine eigene Theorie, die
die gesellschaftlichen Erscheinungen als Tatsachen besonderer Art auffaft, de-
ren Eigenart das Vorhandensein eines Subjekts bestimmt, sollte die differenti-
elle Einheit von Natur und Gesellschaft zeigen und zugleich zwei an sie gerich-
tete Postulate erfiillen: alle metaphysischen Betrachtungen aus der Wissenschaft
eliminieren und den Beweis erbringen, dal das Kausalgesetz in allen Seinssphi-
ren funktioniert. Adler behauptete, daB8 das grundlegene Kriterium, das iiber die
Eigenheit der Kultur- und Naturwelt, der humanistischen und der Naturtatsa-
chen entscheidet, die Voraussetzung der Existenz bewuBt wirkender Subjekte
ist. Wenn auf dem Gebiet der Naturwissenschaften der Mensch in die Dingord -
nung eingeordnet wird, fassen ihn die Gesellschaftswissenschaften in der Wert-
ordnung auf. Die Gesellschaftswissenschaft, die mit einem historischen Kom-
plex von Erscheinungen zu tun hat, der eine Sammlung von humanistischen
Tatsachen ist, mul} die von den Menschen gesetzten Ziele und Werte als Trieb-
krifte des gesellschaftlichen Prozesses beriicksichtigen. Diese Spezifik betonte,
stellte Adler fest, schon M. Weber, gab ihr aber keine erkenntniskritische Be-
griindung”.

Es erhebt sich die Frage, unter welchen Aspekten die Adlersche Konzeption
der Gesellschaftswissenschaft iiber dic Badener Auffassung hinausging? Die
Unterschiede liegen, wie es scheint, in einigen grundlegenden Fragen.

1. Im Einverstidndnis mit der Theorie der Neukantianer, daf} die gesellschaft-
liche Methode die Wertung im gesellschaftlich-historischen Prozef3 beriicksich-
tigen soll, teilte Adler jedoch nicht die Ansicht, da} die Untersuchung der hu-
manistischen Tatsachen eine wertende Einstellung ihnen gegeniiber verlangt.
Gesellschaftliches Sein als Ganzes ist nur eine der Tatsachen.

2. Trotz der Suggestionen der Badener sprach er sich fiir die Einheit der
methodologischen Forschungshaltung in beiden Wissenschaftstypen aus.

3. Zur wichtigsten Voraussetzung seiner Polemik mit den Neukantianern
machte Adler die Annahme der Notwendigkeit der kausalen Erkldrung der ge-
sellschaftlichen Erscheinungen. In seiner Arbeit “Wirtschaft und Recht nach der
materialistischen Geschichtsauffassung® (1986) warf R. Stammler dem Mar-
xismus vor, daB er ungerechtfertigt das gesellschaftliche Sein kausal erklart.
Nach der Meinung des Neukantianers erméoglichte die “duflere Regelung® die
Erfassung der Gesellschaft und des Gesellschaftslebens. Sie bilde die Grundlage

7 M. Adler: Neue Menschen. Gedanken iiber sozialistische Erziehung, Wien 1924, S.
24
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der humanistischen Wissenschaften. Die Naturkunde bedient sich des kausalen
Gedankenganges, die Humanistik, als Wissen tiber die Zwecke und Werte, aus-
schlieBlich des teleologischen. Die Auffassung von Stammler und anderen
Neukantianern kritisierte Adler in den Arbeiten “Kausalitiat und Teleologie im
Streite um die Wissenschaft* und “Marxistische Probleme®. Er betonte:

a) da3 der Grundmangel bei den Neukantianern aus der Nichtberiicksichti-
gung dessen resultierte, dafl neben der Existenz der Dinge als Objekte unseres
BewuBtseins transzendental vergesellschaftete Menschen auftreten;

b) im Gegensatz zu den Neukantianern betrachtete Adler die kausalen Eror-
terungen als Forschungsprinzip in den Gesellschaftswissenschaften. In der Po-
lemik mit den Badener behauptete er, da der von ihnen angenommene Wider -
spruch zwischen der teleologischen und kausalen Tatsachenuntersuchung unbe-
griindet ist, weil das teleologische Denken nur eine Art des Kausaldenkens sei,
“daher ist nicht die Teleologie, sondern die NormmaBigkeit der wirkliche Ge-
gensatz zur KausalititS.

Zusammenfassend darf man sagen, daf} Adler die neukantianische Typologie
der Wissenschaften in Frage stellte, die auf der Voraussetzung begriindet war,
daf} in den Naturwissenschaften die Ursachen und in den Kulturwissenschaften
die Ziele wirken. Adler versuchte zu beweisen, daf} in beiden Wissenschaftsty-
pen die Forschung objektiv und kausal ist, und nach der Entdeckung der Ge-
setzmaBigkeiten strebt. In beiden Typen sei das Objekt in dem transzendentalen
BewuBtsein konsultiert und dank der apriorischen Voraussetzungen des men-
schlichen Wissens erkennbar. Bei der Differenzierung der Kausalititsarten be-
trachtete er als die wichtigste in der Welt der geistigen Erscheinungen die ge-
sellschaftliche Kausalitdt. Diese Unterscheidung zwischen der Gesellschafts-
und Naturkausalitdtsform ist die Grundlage der Adlerschen Konzeption der Ein-
teilung der Wissenschaften.

Der dargestellte Standpunkt in dem Streit um den Status der humanistischen
Wissenschaft und um den Platz des Marxismus als Gesellschaftswissenschaft
war ein Versuch der Versohnung des Naturalismus mit dem Neukantianismus.
Im Rahmen der vorgeschlagenen Konzeption wurde der Marxismus als “reine*,
kausale Wissenschaft von den gesellschaftlichen Tatsachen verstanden, die die
Anwesenheit der Wertung im Gesellschaftsprozel3 feststellt und die differenti-
elle Einheit von Natur und Gesellschaft beriicksichtigt.

Zusammenfassend: die Aufmerksamkeit verdient Adlers Bemiihen, iiber
Vereinfachungen des Neukantianismus, Reivisionismus, orthodoxen Marxismus

8 M. Adler: Grundlegung ..., op. cit., S 195
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hinauszugelangen. Diese Aufgabe erfiillte u.a. die Konzeption der Eigenart der
Geistesfakten und der gesellschaftlichen Kausalitit, die Betonung der prakti-
schen und theoretischen Rolle des Menschen in der Welt. Die Sicht Marx‘ vor
dem Hintergrund der Kantischen Philosophie lie3 viele Fragen und Probleme
aufkommen, die der orthodoxe Marxismus iibersah: die Mechanismen des Ein -
fiigens vom individuellen Leben in die Existenz der Gemeinschaft; die Funktion
des Bewuftseins, das den objektiven Charakter der Formen gesellschaftlichen
Lebens erklart; eine tiefere Begriindung der wertenden Orientierung des Men-
schen. Auf dem Boden der Adlerschen Epistemologie hatten sein antinaturali-
stisches Konzept des Bewuf3tseins, das Einfiihren vom “sozial a priori“ sowie
die Vorausnahme des Gedankens von Husserl, der Sinn der Objektivitit in den
Naturwissenschaften unterscheide sich von ihrem Sinn in den Geisteswissen-
schaften, eine wegbereitende Bedeutung.

Ewa Czerwinska

Department of Philosophy

The Adam-Mickiewicz University
Posnan
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On Tacit History and the $tudy of Business

Explicit history

The content of history is dependent on the perspective of the historian as
well as on the events of the past. Some parts and aspects of a particular past are
made visible to us - with the exclusion of others. I therefore coin this kind of
study of the past Exp licit History . The most important characteristic of
Explicit History is that, except the obvious of being articulated, it is dependent
on the perspective of the historian.

Three time perspectives

Braudel has made History aware of three time perspectives: History of
Events, Social and Economic History, and La Longue Durée. Each gives its
own representation of our past, complementary not alternative.

“History of events” - is the most usual time perspective. Here a rather short
time span constitutes the unit, the event, even if the period covered is quite ex-
tended. A battle, a peace treaty, a new government, or in older times a new king
are examples of events. A chronological ordering of a suitable sample of such
events results in a narrative where earlier events are conjectured to explain later
ones.

”Social and Economic History”, is Braudel’s second time perspective where
each unit refers to 10 - 20 years. The onset of the Industrial revolution would
seem (o be a case in point. Another important feature of this time perspective is
that new phenomena, e.g. mentalities, become visible.

”La longue durée”, finally, is a time perspective where each unit refers to 50
- 200 years. What can characterise a time period of, say 50 years? One of
Braudel’s own examples is a climate as opposed to the weather. Here the point
that we cannot see the climate until we prolong the period of observation is
(once pointed out) both obvious and enlightening.

Three different histories” are presented in Braudel’s trilogy Civilisation and
Capitalism . Braudel has been criticized for not showing the relation between the
three time scales. Such critique would seem superficial. Each of the three time
perspectives refers to a different phenomenon with its separate geographical
area: larger with a long time perspective smaller with a short. A climate has a
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larger geographical reference than a temperature measurement or an unusually
cold winter. Thus we really have different objects of study and a more relevant
critique would be to point at the absence of discussion of the extension and lim -
its of each of the three perspectives.

Here I will attempt a consideration of time perspectives through three exam -
ples concerning decision making, the study of law and philosophy of science.

Decision making

Today one of the main foci in the study of Business is decision making. This
interest started in the late 1930°s with Chester Barnard who wrote about his ex-
tensive experiences as an industrialist. In 1947 Herbert A. Simon’s
Administrative Behaviour gave penetration to the idea of decision making as a
conception of human behaviour in organisations. Until then the focus had been
on the structure of business enterprises. Decision making in contrast focusses on
the processes.

It is worth noting that the period around the Second World War saw a
tremendous development in various methods, mathematical, statistical and oth-
erwise, to help choose the best course of action in a number of situations con-
nected with the war effort. This gave an impetus to the use of decision making
in models of human behaviour. This is important since the model was in no way
new - except to the study of business. Simon’s background incidentally was
Political Science where the study of a decision taking Parliament and a separate
administration has long traditions.

Decision making as a concept furthermore does not differ from utilitarian
ethics.

The Study of Law

Whenever a case is tried before a court many legal professions are involved.
Court trials, preparations for trials and appeals, settlements outside a court, are
the main arenas for the legal profession. Law schools therefore focus on the
application of law, on cases, on court procedures, etc. Legal Research accord-
ingly emphasises the interpretation of the law, i.e. studies of individual cases
including comparison of cases, etc.

The study of cases shows many similarities with decision making. As far as
possible each case is tried and decidéd on its own merits; to this extent it is
treated as the unit and as a whole.

From the point of view of time perspectives both a decision and a case repre-
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sent an event - an observation - and thus belong to the perspective “’History of
events”. One important difference has, however, to be observed. In the legal
profession precedence means that later cases are directly linked to earlier ones,
albeit there is always a need for judgment whether surrounding conditions are
the same.

Now, observe a situation where a legislature wants to enact a law aimed at
protecting the weak consumer against multinational giants. Naturally the law
makers want the law to be as potent as possible so that it really protects the con-
sumers. The main factor withholding strong legislation in favour of the con-
sumer is that too strong a law may preclude trade altogether - which is neither
beneficial to the consumer. Here the law maker thus has to strike a balance.

The point of this example is that both the period of observation and the num-
ber of situations have to be extended to enable observations of possible interac-
tions and reactions. This is another time perspective than before.

Decisions once more

A similar change of time perspective is needed in order to deepen the under-
standing of decision making. Professional groups , e.g. accountants, engineers,
lawyers, medical doctors, etc. at every time have a common understanding
about what is a problem, what are the acceptable methods and what are the
good solutions. We may use the expression Carrying ideas for this common
understanding. Such ideas will change only slowly.

There are several reasons for the use of carrying ideas: a praxis is too com-
plex to capture in a few rules, etc. Several professions, e.g. medical doctors, re-
fer overtly to good practice. The carrying ideas give the gestalt of actions -
when the action is undertaken. It is easy to think of the necessity of evoking fac-
tors which trigger the onset of an action.

To be able to observe these ideas one has to extend the period of observation
long enough to include a change in the carrying ideas.

On paradigms

It seems pertinent to observe that Kuhn’s The Structure of Scientific
Revolutions provides an exemplar of a study in the time perspective Social and
Economic History. Together with the focus on the formation of knowledge this
perspective made visible several of the most important features of scientific
work. Most importantly scientific communities and their paradigms and, of
course, the changes of paradigms - the revolutions - were brought to the fore.
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We should take note that the time perspective forms the size of the community
as well as the scope and depth of the paradigms, which in turn constitute each
other.

Economic History

Hicks’s A Theory of Economic History emphasizes two fundamental legal
ideas necessary for trade to be possible.

In a traditional agricultural society, Hicks argues, it is not possible to accept
that an individual has a right of ownership to goods he does not need but instead
intends to dispose of by selling it. It was only with the ascent of Mediterranean
city states concentrating on trade that a change in this very deep going set of
ideas was possible.

With the right to an agreement Mediterranean trade likewise provides the
example. People entrusting a merchant with capital to be exchanged for say silk
or spices far away and in a distant future need to be confident that the deal is
honoured on the return of the merchant irrespectively of whether business has
proved favourable or not - otherwise there will be no such trade.

Today ideas of this fundamental kind are taken for granted in the Western
world. We are so embedded in them that we do not even observe them. That is,
not until new experiences such as the problems in todays Russia or China
demonstrate the necessity both of a legal order and of the underlying culture for
such a legal system to be possible.

This would seem to be an example of Braudels longest time perspective, la
longue durée.

La longue durée

Do more profound ideas exist than those forming a paradigm?

In order to be able to see this it is necessary to turn to the long time perspec-
tive, la longue durée. Stephen Toulmin has apparently been doing precisely this
in a series of studies: e.g. Foresight and Understanding, The Discovery of Time
and Cosmopolis. The examples in The Discovery of Time are obvious, but
Cosmopolis provides the best case for our present discussion. Here Toulmin ar-
gues that there have been two scientific revolutions, first a humanistic during
the 16th century and then the scientific during the 17th century. While the 17th
century revolution brought forth the well known endeavour for general proposi-
tions and a generalized knowledge which has dominated ever since, the human-
istic revolution favoured the particular. Toulmin further contends that the ideas
concerning the importance of the particular are returning now.
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It is obvious that ideas such as these are both more fundamental and also re-
fer to a wider community than paradigms. This example furthermore amply
demonstrates the great difficulties to see the ideas into which we are embedded:
Is there really a change going on?

When we observe the two different time perspectives, Kuhn and Toulmin
become complementary, not alternative. To gain a fuller understanding we need
to supplement the paradigms with more profound and fundamental ideas such
as those Toulmin unravels. As a consequence the scientific community sharing
a paradigm is too small a group to consider and the study must be extended to a
larger community.

Tacit History

The obvious comment that history does not repeat itself and that history
therefore cannot be directly used to predict the future has obscured the much
more profound question of whether and if so how the past influences the pre-
sent. If such influence is at play, it works whether it is included in an Explicit
History or not. One important point in the present context is that if we accept
that the past influences the present in important ways then this influence of the
past has to be included in our descriptions, models, theories, etc in order to
make the present understandable.

Letususe Tacit History as an expression for the past which influ-
ences the present - whether it is observed or not. Tacit history then is not depen-
dent of the perspective of an historian, nor of any articulation. However, it pre-
sents two urgent problems about how to

(1) make Tacit history visible
(2) include Tacit history into our knowledge.

Most of the Study of Business is a-chronological, i.e. the various phenomena
and relations are thought to be possible to explain and understand without re-
course to the past. Tacit history is therefore an important complement to the
Study of Business. Obviously Tacit history becomes Explicit History the mo-
ment it is made visible. Equally obvious is that visibility is not enough. The past
and its influence has to be included into our knowledge - which is not trivial.
However, even before elaborate theories have evolved some insights can be
gained by observing e.g. traditions, human memories and ideas as well as arte-
facts which are examples of sediments which influence all our activities - busi-
ness activities not the least.

The first step to make Tacit History visible in new situations is to work with
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Explicit History from several perspectives. Economic History and History of
Technology unwittingly (?) gives precedence to its own subject, i.e. either eco-
nomic or technological factors seem to lead the development. It is as though the
focus on Economics or Technology (or for that matter any particular aspect)
implies the choice of a super star. The lesson to be drawn for Tacit History is
that a study concerning one subject (e.g. economic development) will have to
use available Explicit History of the others as well (i.e. in this example History
of Technology).

An evident example of Tacit history and its importance is obtained from the
development of the Swedish railways, which were drawn straight along the
country without regard for earlier settlement and urbanization. As a result the
time of travel from Stockholm to Malmé was considerably shortened and some
towns were expanded or even founded. Still, however, the older towns which
were bypassed by the railway kept their importance. No wonder that the mo-
torways in this century followed earlier patterns of roads and urban agglomera-
tions. Such examples of the existence and influence of artefacts are both obvi-
ous and abundant. The problem is how to include these facts” into coherent
models of business and society. Today railway commuting in Stockholm is said
to need a “third track” just across Riddarholmen - one of Stockholm’s oldest
parts and of great importance in the history of Sweden. The epistemological
point is that an inclusion of Tacit History will force a reappraisal of the core of
the analysis, viz. the concept of rationality: Is this a problem of transportation or
of the development of Stockholm, or of Sweden?

Stephen Toulmin’s Foresight and Understanding provides several examples
of ideas, e.g. the ideals of natural order. These ideas belong to the most funda-
mental and long standing beliefs and ideas of mankind that will stay with us and
influence large parts of science for a long time whether they are observed or
not. Ideas such as these will have a different and broader influence than Kuhn’s
paradigms and scientific community. Different time perspectives in Explicit
History would thus seem to signify different Tacit Histories.

A comparison with ethnocentricity and the ways to overcome it by diving
into other cultures might be helpful when we try to understand how one can
possibly catch the Tacit History into which one is embedded. A similar ap-
proach may be to try to find relevant Tacit History from Explicit History in a
number of disciplines.

Probably the best example of inclusion of Tacit History is in the develop-
ment of human heredity and genetics. Here we also have the added insight that
grown up humans have obtained also traits of a different kind through socializa -
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tion processes. Studies of how individuals and groups of individuals are influ-

enced by the past therefore have to be performed in more than one discipline.
¢

Neo Classical Economics

Economics can be characterized as focussing on one aspect of human affairs,
viz. resources. Received Neo Classical Economic theory starts from the concep-
tion that the most fundamental activity in this respect is choice among available
opportunities. Following this it is natural to think of economics as husbanding
with scarce resources (Arrow p 17).

One implicit consequence of this conception is that either the existence of re-
sources is taken for granted or the creation of resources is conceived of as a
choice. Neither position seems satisfactory. Rather, economics might have the
aim to study the formation, organization and use of resources.

Then, however, several time perspectives have to be employed. The use of
resources mentioned above belongs to the history of events (cf decision mak-
ing). The organisation of resources, e.g. a merger between two industrial firms
usually takes time and involves actions as well as reactions of various kinds
from many actors, so that both a longer time perspective and a larger area are
needed.

Today some observers maintain that Sweden is beset by structural imbal-
ances originating from an oversized welfare program and an oversized public
sector. This notion is claimed to be evident from the present manifestations of
the Swedish economy and the inadequacy of the counter measures which have
been undertaken. This may very well be true but it has to be studied in an ap-
propriate and longer time perspective.

The situation becomes still more complex when the formation of resources,
e.g. transformation of energy into usable forms is considered. Such a transfor-
mation involves developments in technology and in most cases new scientific
results as well. Here it would seem obvious that we have to deal also with la
longue durée.

Parts of these problems are studied in institutional economics but to make
this tacit history visible and include it into Neo Classical Economics would cer-
tainly transform economics. From the point of view of philosophy of science
such an endeavour would furthermore belong to la longue durée.
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Desire and Necessity in

'Lordship and Bondage'

Hegel's earlier reflections on thwarted desire in connection with love, sex,
and procreation in his Frankfurt and Jena sketches led him to his concepts of
desire and recognition in 'Lordship and Bondage.' Out of his youthful preoccu-
pations, evolved a model of conflicting desires, one which essentially relates
satisfaction and destruction, pleasure and freedom, in a mutually exclusive way.
I argue that Hegel imported a model of conflicting desires into 'Lordship and
Bondage' to explain the emergence of Self-consciousness. On his explanation,
certain historical subjects h ad to act on certain desires that precluded them
from satisfying equally compelling desires. Tensions and crises resulted, which
brought them to a first reflective awareness that their culture had instilled in
them desires that were irresolvably in conflict. Out of these historical conflicts,
emerged a more reflective form of thought. I conclude that Hegel’s explanation
of the transition to Self-consciousness in ’Lordship and Bondage’ anticipates
and supplements his later, fuller account of the same event in the Spirit chapter,
in which he similarly relies on a model of action and irreconcilable conflict to
explain the transition in a moral context.

‘Lordship and Bondage’ moves along many shifting planes of analysis at
once. Among the various planes, we get a psychological account of humans’
desire for integration and the disintegration of their ability to understand their
desires as unified and integrated. Desire thus appears in Hegel’s analysis as that
which gives rise to the human drive for wholeness and unity. ! But when we ask
which desires, among many human desires and their characteristic expres-
sions, are the relevant manifestations of this deeper desire for unity, we imme -
diately encounter a problem. The demands of Hegel’s project force him to use
language that is deliberately ambiguous and abstract, in order to distill the con-
cept of desire down to its absolute essentials, from the accidental details that
undergo modification to fit various historical contexts in which desire gets man-

1 Here I am following Kojéve. (1969), Introduction to Hegel’s Phenomenology , New

York: Cornell Press, p.3. All citations are from A. V. Miller's translation of the
Phenomenology of Spirit [PhG] (1979), Oxford: Oxford Press.
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ifested.Z Thus, we can't hope to specify which desires historically manifested
this deeper desire for unity by jumping right into the middle of his mature anal-
ysis.

What led Hegel to his concept of desire in ‘Lordship and Bondage,” I be-
lieve, were his earlier reflections on thwarted desire in connection with love,
sex, and procreation. 31’Il extract from an earlier Frankfurt sketch a model of
mutually unsatisfiable desires that influenced his concept of desire in the
Phenomenology . The importance of this model, I’ll argue, is that it’s at the root
of his explanation of the emergence of Self-consciousness, which takes as its
starting point what humans desire. Moreover, I'll argue that this explanation in
'Lordship and Bondage' anticipates and complements his later, fuller explana-
tion of the same event in “Ethical Action,” in which he similarly relies on a
model of action and irreconcilable conflict to explain the transition to Self-con-
sciousness in a moral context.

Already by the time of the "Love" essay* the young Hegel had developed a
preoccupation with domination and submission, freedom and enslavement,
pleasure and pain, in the matter of life and desire, and had begun working
through these issues in connection with actions and agents’ experiences of con-
flict. The subject of love in the essay naturally leads on to the subject of sexual
desire, and, in turn, to marriage and conception. Hegel speaks euphorically of
desire as it manifests itself in love, and its physical aspect, as a process of hu-
mans striving to exceed their natural limitations and isolating individuality
through a living union with a beloved. Exhibiting strong Epicurean influences,
Hegel describes this feeling of love, and its physical fulfillment, as one which
allows the lover to transcend his isolated, narrow perspective and achieve a
broader perspective that is compatible with mental freedom.

By the time of the Phenomenology, however, desire for unity appears as a
strictly hypothetical, abstract ideal, which is, in principle, unsatisfiable even in
successful love. Pivotal to changing his mind, I believe, was his observation in
“Love” that love is symptomatic of a deeper, underlying desire for immor-

2 Here I am following Forster, Michael N. (forthcoming) ”Hegel’s Idea of a
Phenomenology , Boston: Harvard Press. See Part 1: "History and Historicism in the
3 Phenomenology "

H. S. Harris also sees a continuity between the concepts of life and sexual desire in
the Jena writings and their development in the Phenomenology. (1980) "The
Concept of Recognition in Hegel's Jena Manuscripts,” Hegel-Studien, Beiheft, 20,
Pp.232, 239-240.

4 Late 1797 or early 1798. In Early Theological Writings, (1979), trans. T. M. Knox.,
Albany: State University of New York Press.
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tality . He writes, "But loves strives to ... annul this possibility [of separation]
as a mere abstract possibility, to unite even the mortal element and to make it
immortal." (pp.305-6) The lovers’ obsessive longing for an absolute union
stems from their desire for immortality, an impossible absolute, which is a
prime manifestation of the wrong-headed attitude toward death. What makes
desire for total integration problematic in the matter of exclusive love, is that it
fosters in the lovers a subversive attitude toward death that is op posed to correct
Epicurean doctrine. And this fear of death later appears in ‘Lordship and
Bondage’ as appended to an enslaved mentality.

Hegel’s misgivings about love in this earlier essay led him to the germ of
what’s inherently contradictory in the master/slave relation. Tensions and crises
result from the psychological attitude that comprehends the failure to achieve
complete and permanent union with a loved one. For desire for unity in love
leads to two choices, either complete surrender, or the cancellation of the
other’s independence in "complete union.” (p.306) The first alternative leads to
disturbing implications for free will and mental freedom. The metaphorical ana-
logue of abject slavery in the matter of love is a failed attempt to possess the
object of desire wholly, which leads to the most debasing reaction to thwarted
desire: jealousy and psychological slavery to the beloved. The love that satisfied
a person at one time, ceases to do so when his “raging,” festering obsession
with the independence and uniqueness of a lover degrades him and poisons
whatever pleasure he once derived from his love. Hegel describes this violent
emotion using the martial language of war, ”The hostility in a loveless assault
does injury to the loving heart itself.” [p.306] His terminology of domination
and subjegation, drawn from this martial metaphor, is used in a purely
metaphorical sense to convey the notion of psychological imprisonment. For a
conception of a genuinely free, independent person satisfying his desire for true
union by relinquishing his freedom to another leads to contradiction.

The alternative to complete surrender is equally unsatisfying. The destruc-
tion of another’s independence will appear later in ‘Lordship and Bondage”’ as a
"trial by death,” involving the animal instinct to risk or preserve life liter -
ally in a fight to the death. The analogue of fighting and risking life in the
psychological domain is the destruction of pleasure and happiness in struggling
to cancel the other's independence through a violent collision, psychological or
physical. At the most literal, physical level, this deeper desire for absolute union
manifests itself as sexual desire for a complete and lasting interpenetration. For
in sexual union, Hegel writes, "Consciousness of a separate self disappears, and
all distinction between the lovers annulled.” [p.307] Lucretius gives an exam ple
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of such an impossible union that is thwarted by the physical facts, in which two
lovers strain to achieve complete fusion by holding each other as close as their
bodies will allow; they literally try to crawl inside each other.> In their frantic
attempt to attain absolute union, the lovers' pleasure becomes so intense that at a
violent, explosive moment it turns into pain, and they tear at each others' flesh
in frustration. The conflation of sexual pleasure and violence is clearly intended
to show that the latter cancels out what the former tried to achieve.® Their
deeper desire for complete union reveals its essentially contradictory nature by
engendering an action that relates satisfaction and destruction, pleasure and
freedom, in a mutually exclusive way.

This earlier model of inherently unsatisfiable desires essentially defines the
basic model that Hegel transferred over to “Lordship and Bondage.” He imports
this notion of desire, as something inherently contradictory, into his explanation
of the transition to Self-consciousness. He understands this transition as an
historical development that emerged in early Greek culture,” out of a
context of irresolvable conflict. By locating the transition to Self-consciousness
within a historical period that got superseded, Hegel avoids conveying the
bizarre impression that everyone had to risk their life in battle, fear for their life,
or work as a slave as a necessary condition of attaining Self-consciousness.

Hegel culls his paradigms of this development from literary texts written
roughly around the time that he dates the event, in the transition from the
Homeric epics up to the Aeschylean and Sophoclean tragedies. In the Homeric
epics, we find desire for integration and recognition expressed in its purest,
most exaggerated form in the one-on-one martial combats on the plains of Troy
[PhG §§179-183]. What made the Homeric hero’s desire for affirmative signs
and material tokens of his status and worth similar in form and intention to de-
sire for absolute union in connection with love, was his desire to exceed the fi-
nite limitations of Nature and attain an immortal name. To attain immortality
was a strictly hypothetical possibility, but the battle was a practical sphere in
which mortals could parlay their dreaded death into a kind of self-affirming ac-

5 Lucretius: De Rerum Natura IV | trans. John Godwin, (1986), England: Aris and
Phillips LTD. Bk. 4.1105-1112.

Cf. Fitzgerald, William. (1984), "Lucretius’ Cure for Love in De Rerum Natura,”
Classical World, 78, n. 2.

Forster, M. N. ibid. Forster identifies the historical referent of “"Force and the
Understanding” as early Greek culture, 5th Century, B. C., and “Lordship and
Bondage” as the later stages of Greek and Roman culture; and the referents of
"Ethical Order" and Ethical Action" as, similarly, the early Greek city states at their
height, followed by their collapse in later Greco-Roman history.

337



Susan Hahn

tivity that would overcome the harshness of their Fate. These bloody fights for
prestige and power, these “trials by death,” provided a forum in which a warrior
could gamble his life, and in exchange, trade up to everlasting fame. By win-
ning a reputation for valor, he trumped the Spirits of death and unnaturally ex-
tended his life by attaining an immortality through song. For the memory of the
dead hero lived on long after his death in the songs of the Muses, a collective
memory transmitted through many future generations of his community.

What made the warrior's desire for recognition inherently unsatisfiable, is
linked to the previous examples of thwarted desire in love and procreation. The
terms "enslavement,” “domination,” and “fights to the death” now take on their
literal meanings associated with bloody historical battles and conflicts between
martial and moral adversaries. Although the pagan Lord, the aristocratic war-
rior, is characterized as someone who does n ot fear death and who is, thus,
prepared to risk life; paradoxically, his willingness to risk life demonstrates
that he is too fettered to his corporeal existence. His desire to accomplish deeds
redounding to his everlasting glory was fueled by his fear of death, a fear of
being deprived of his uniqueness, individuality, and further pleasures in life.
Even the exemplary warrior, Achilles, confessed that he would rather be a slave
to a man on earth than king over all of Hades [Ody. 11.488-491]. Achilles’
confession exemplifies the contradiction inherent in his desire for arete, which
forced him to choose between two equally undesirable options: fatal collision or
abject subjection. His desire functioned as a self-assertive, life-affirming force
that freed him from the terror of death, and unnaturally extended his life
through the immortality of song. But acting on this desire precluded him from
satisfying an equally compelling desire for survival and a long and happy home
life. The horrors of the first alternative made the ignoble, second option, a long
but diminished life of a slave, look attractive even to a great war hero.
Conventional Greek morality supported the first desire, but the heroic code it-
self, which glorified staking ones life in a fight to almost certain death, was irre-
solvably in conflict with other equally-valid desires.

Crises and conflicts resulted from acting on a heroic code which required the
hero to satisfy his desire for recognition one-sidedly, to the exclusion of other
compelling desires. An element of necessity forced him to satisfy his desire in
irrevocable fights to the death, rather than through a more constructive means.
The kind of necessity involved was not as strong as the biological necessity we
encountered in connection with love and urges to procreate, over which an
agent has little control, and from which it is almost impossible to free oneself.
However, the element of necessity was such that an individual would be posi-
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tively harmed if he failed to satisfy his desire for arete, not merely benefited if
he succeeded. The meaningful standard for judging Homeric man's true identity
and worth required him to secure societal legitimation and recognition through
his martial efforts. Those who shrank from risking their lives as proof of their
martial prowess were still considered persons, but were not recognized as fully
realized human beings [PhG §187]. By withdrawing from the arena where glory
is won, they had to forego universal validation of their identity, status, and
worth in the eyes of their community. The community was an autonomous, en -
during institution invested with the power to invest the hero’s deeds with the
enduring reality that was denied to him in his brief, mortal life.

These irresolvable conflicts between desires were symptomatic of deeper
contradictions and tensions underlying the Greeks’ community and system of
values. In the Greeks’ own literature, we already see signs of their growing
awareness of the contradictions in their community's prescriptions; for instance,
in Achilles’ brooding speech on the worthlessness of war [/1. 9.318-312]. Hegel
thinks this awareness is what ultimately led to the collapse of their uncritical
acceptance of the conventional desires, norms, and values that their com munity
instilled in them. His explanation in ‘Lordship and Bondage,” involving
conflicts between desires and cultural values in general, anticipates his richer
explanation in the Spirit chapter of the same event. In this narrower context, he
invokes specifically moral conflicts to explain the Greeks’ transition from
unreflective moral intentions to critical moral reflection. I’ve explained else-
where at greater length how this explanation relies on the mechanisms of practi -
cal action and irresolvable conflicts to explain what led the Greeks to abandon
their unthinking acceptance of their community’s values, and to adopt a more
reflective form of thought.?

Hegel's broader and less-developed explanation in “Lordship and Bondage,”
may be seen as a fragment of this richer account in the later Spirit chapter.
Similarly, he invokes crisis situations involving irreconcilable clashes between
desires to explain what brought the Greeks to a first critical awareness that they
possessed irresolvably conflicting desires and, ultimately, to abandon their
unreflective identification with the community that created and sustained such
desires. This led to a disintegration of their ability to see their desires as unified
and integrated, which led them to experience their own desires as impediments
to their social and psychological integration. Out of this situation of alienation
and fragmentation, emerged the higher order, secondary desire to attain

8 Hahn, Susan. (1995), ”Value Conflicts and Belief Revision in Hegel’s
Phenomenology,” CLIO, 24, n.4
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